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Abstract 

This study examined the historical and socio-political dimensions of the indigenes/settlers 

conflict in Orumba, with a specific focus on the communities of Enugwu-Uno and Ndi-Eni from 

1911 to 1993. Drawing on archival records, oral interviews, and secondary sources, the research 

explored the root causes, development, and consequences of the tensions between indigenous 

populations and settler communities. The findings reveal that land ownership disputes, 

community resources, cultural differences, and the struggle for political representation were key 

drivers of the conflict. The study also highlights the role of colonial and post-colonial 

administrative structures in either aggravating or mitigating these tensions. The conflict 

significantly affected social cohesion, economic activities, and inter-community relations in the 

region. Ultimately, the research underscores the need for inclusive conflict resolution 

mechanisms that recognize historical grievances while promoting mutual coexistence. 
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Introduction 

Indigene-settler dichotomy has been a source of inter-communal conflicts in Nigeria generally 

and Igboland in particular. The incessant conflicts have led to violence, prolong court processes 

and inability of the various communities to integrate for the much desired development. The 

conflicts between the Ndi-Eni (Aro Settlers) and their indigenous neighbours (Enugwu-Uno) in 

the various Aro settlements become more complex when viewed from the fact that both sides lay 

claim to patrimony occupations having passed some centuries. Furthermore, Ndi-Eni settlers 

claim right of conquest over lands which they inhabit to the consternation of their neighbours 

who disagree and uphold ownership of lands where settlers live and engage in economic 

activities. This has given rise to incessant conflicts, social exclusion, and discrimination with 

respect to social infrastructure, amenities and civilization. Problems so generated include also 

chieftaincy and other traditional title tussles. This situation has led to series of skirmishes, court 
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cases and counter-court cases between the Ndi-Eni and Enugwu-Uno people. It also has led to 

establishment of series of pacts/agreements which more often than not are never honoured. 

Consequently, inter communal clashes have persisted between Ndi-Eni and Enugwu-Uno people. 

This kind of scenario hinders growth and development of a significant part of Igbo land where it 

existed such as in Old Orumba. It becomes imperative therefore to investigate the impact of this 

indigenes /settlers conflict in Orumba area with the intent of providing understanding of this 

phenomenon and towards effective conflict resolution and integration of these indigenes and 

settlers. 

Background Information on Ndi-Eni 

Aros are Igbo group whose ancestral home is Arochukwu. Arochukwu is situated at the extreme 

part of South-east (Igboland). By the mid-18th century, there was mass dispersion of several Aro 

business families from their homeland into the Igbo hinterland and adjacent areas. The dispersion 

or movement into the Northern hinterland up to parts of Southern Igbo areas was necessitated by 

their middlemen role in the slave trade and as agents of Ibina Ukpabi oracle. The Aro dispersion 

and settlements further were facilitated by Ohafia, Abam and Edda warriors. Njoku noted that 

the Aro-Ohafia-Abam-Edda military alliance, like the US-led North Atlantic Treaty Organization 

(NATO), accorded the Aro the military muscle to threaten and often raid other communities who 

were opposed to their commercial and religious interests. Unarguably, these warrior groups 

helped Arochukwu people move around freely without molestation, which enabled them to carry 

out the middlemen trade and settle permanently in the hinterland including the Orumba culture 

area. History has it that the Aros traded exceedingly with Awka people because of their local 

smiting art. Anigbo attested that in pursuit of their expanding business, the Aros started 

establishing settlements in many Igbo and Ibibio areas, as well as building up trade and defense 

pacts with other oligarchies and groups like Awka and Nkwere smiths. Orumba was a major 

route to Awka from Arondizuogu and Ujari, two main diaspora Aro settlements and this perhaps 

accounted for a significant number of Aro settlements in Orumba. These Aro settlements in 

Orumba were collectively known as Ndi-eni. 

In the rests of non-Aro communities in the area, there are still non-autonomous Aro settlements 

within the villages and they form large family groups/units. Irrespective of condition or places of 

settlement, Aros maintain allegiance to the national Aro Confederacy- a powerful socio-political 

alliance that facilitated Aro influence in Igboland before the Aro expedition of 1901-1902 when 

Aro hegemony came to a halt.  

The Aro settlements in these areas battle with some fundamental problems which more often 

than not are witnessed in indigene-settler relationships. These range from identity conflicts 

stemming from Aro claim of common patrimony and origin with the rests of indigenous 

communities where they settled; titleship to land which usually led to land disputes, inter/intra 
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communal clashes, violence and chieftaincy tussles1.  It is common for the Aro communities to 

lay claim to title based on right of conquest2  even where such ‘conquest’ was doubtful. Notable 

established case of occupation by right of conquest could be found in Arondizuogu. Thus, the 

relationship between the Aro communities and the indigenous people in Orumba has been 

characterized by mutual suspicion, and prolonged litigations devoid of any love lost. The 

Enugwu-Uno people of the area see the Ndi-Eni as usurpers with expansionist ambition and 

therefore perpetual enemies. Hence, this has become source of perennial tensions and conflict 

between the indigenous people and the Ndi-Eni settlers. 

 

Conceptual Analysis 

Native: According to Marian Webster, is an adjective coinage of Late 14C meaning- natural, 

heredity, connected with something in a natural way. It is from Old French “natif”-native born 

in, raw, unspoiled (14 C) and directly from, Latin word nativus which means innate, produced by 

birth from natus past participle or nasci (old Latin gnasci) be born and related to gignere which 

means beget from pie “gene” give birth, beget with derivatives referring to procreation and 

familiar and tribal group. 

It entails indigenous origin, growth or production; born in a particular place. 

As a noun native means one or people indigenous to a place or country especially distinguished 

from strangers, foreigners, colonizer etc. 

-A person born in a particular country. 

-An organism indigenous to a particular region. According to Thesaurus dictionary, the noun 

usage of native especially during the colonial era can be very derogatory. When used to mean 

“an original inhabitant of a place or country” the noun native’ may be taken as offensive and has 

declined in use. Historically it is associated with colonialist attitude to indigenous people 

especially as considered to be primitive or culturally interior. Unlike the noun, the corresponding 

adjectival use of native is generally acceptable as in Native Americans. 

Native as a concept is almost synonymous with indigenous. Jones (2012) defined indigenous 

people as referring to the original or native inhabitants of areas that has been colonized by the 

Europeans especially Africa, Asia, America and Australia meanwhile the concept, indigenous 

population was for the first time adopted in international law by the international labour 

organization ILO no 107 of 1957 concerning the protection and integration of indigenous and 

tribal population in independent countries. 

                                                             

 
 



INTERNATIONAL SOPHIA JOURNAL OF ART & SOCIAL  SC.  
VOLUME 4: 14-29. ©HOSJ PUBLICATIONS, 
SOPHIAJOURNALS.COM    ISSN: 2814-2632  

 

 

 
 

June 2025 

17 
 

The word indigenous is a derivation of two ancient Greek words “Indo” meaning inside/within 

and “genius” meaning birth/born and also race. Therefore etymologically it means native or born 

within. Hence the literal meaning of indigenous or native in English language is any given 

people, ethnic group or community as maybe described with reference to some particular region 

or location that they perceived as their traditional tribal land claim. 

Other concept used to underline native/indigenous population are aboriginal, original, first and 

hereditary owners in indigenous law. Beside the use of the term “people” in association the term 

‘indigenous’ is derived from the 19th Century anthropological and ethnographic disciplines in 

Marian – Webster. 

There are varying definitions of the term “native peoples” by different scholars of divergent 

fields and organizations, both from international and national perspectives. The international and 

national legislation definition of the concept, see it as peoples having set of specific rights based 

on their historical ties to a particular territory and their cultural or historical distinctiveness from 

other populations that are often politically dominant. The legislation is usually based on the 

premise that certain native/indigenous people are vulnerable to exploitation, marginalization or 

oppression by nation states formed from the colonizing population or by politically dominant 

different ethnic groups. 

The legal definition of natives have changed over time to reflect the changing perception of the 

people within the framework of conceptualization indigenousness as it connotes in Africa from 

the advent of the colonial rule until decolonization, the concept was used to refer to all non-

European natives on territories conquered and colonized by the European powers. 

Under the early years of post-colonial reign indigenousness was popularized as a term referring 

to non-Europeans in countries where peoples mainly descending from European settlers 

remained dominant, also the native rights of movement was internationalized to cover other 

marginalized groups in countries like Africa, Asia, Europe and the Pacific, Jones (2012). 

An example is derived from the plight of indigenous people of Australia in their collective 

efforts to defend their land, language and culture as aboriginal Australians. Thus Jones (2012) 

continues, 

The government of Australia has a very poor record when it comes to treatment of its 

aboriginal citizens. Indigenous Australians were dispossessed of their land, despised for 

their culture, and marginalized, abused, and murdered. Perhaps most notorious of all the 

Australian policies were those that led to what has become known as the “Stolen 

Generations”. Under several federal and state programmes that continued into the 1970s, 

the government forcibly removed aboriginal children from their families and sent them to 

white families and church-run institutions for cultural reprogramming. A recent national 

report on the policies found that there was not a single indigenous family that did not have 

at least one child taken away. Despite the deliberate genocidal nature of these 
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programmes, the government for many years refused to apologize to them. That same 

hostile attitude toward aboriginal peoples was reflected in the Australian government’s 

long and vigorous opposition to the United Nations Declaration on the Rights of 

Indigenous Peoples. 

 

Indigenous peoples confront a diverse range of concerns associated with their status and 

interaction with other cultural groups, as well as changes in their inhabited environment. Some 

challenges are specific to particular groups; however, other challenges are commonly 

experienced. These issues include cultural and linguistic preservation, land rights, ownership and 

exploitation of natural resources, political determination and autonomy, environmental 

degradation and incursion, poverty, health and discrimination. A disturbing phenomenon is that 

the interaction between indigenous and non-indigenous societies throughout history of mankind 

has been complex, ranging from outright conflict and subjugation to some degree of mutual 

benefit and cultural transfer. A particular aspect of anthropological study involves investigation 

into the ramifications of what is termed “first contact”, the study of what occurs when two 

cultures first encounter one another. The situation can be further perplexed when there is a 

complicated or contested history of migration and population of a given region, which can give 

rise to disputes about primacy, identity and ownership of the land and resources. Example from 

the Northern Isles of Scotland is the Shetland and Orkney Udal Law group (SOUL) which 

includes on its website links to legal decisions in favour of indigenous rights in Canada and 

Australia. SOUL argues in favour of greater autonomy for Shetland and for Shetland’s resources 

to be used for the maximum benefits of Shetland People, Nwagwu, (2016). 

 

Political marginalization and socio-economic deprivation are some of the major issues 

indigenous peoples fight against to liberate their freedom. In effort to maintain non-dominant 

sectors of society, they are determined to preserve, develop, and transmit to future generations 

their ancestral territories, and their ethnic identity as the basis of their continued existence as 

peoples. Although there is no single universally accepted definition of the term “indigenous 

people”, the four most often invoked elements in its discourse are a priority in time; the 

voluntary perpetuation of cultural distinctiveness; an experience of subjugation, marginalization 

and dispossession; and self-identification. Perhaps, this historical continuity may consist of the 

continuation, for an extended period reaching into the present occupation of ancestral lands, or at 

least of part of them; common ancestry with the original occupants of these lands; culture in 

specific or general manifestations (with such indicators like religion, dress, living under a 

recognized tribal system, membership of an indigenous community, beliefs, means of livelihood, 

lifestyle, etc.); native language may be applied as the only official medium of communication (as 

mother-tongue), or may be adopted as the habitual means of communication at home or in the 

family; or preferred as the main habitual, general or normal language; and residence in certain 

parts of the country or in certain regions of the world, Jones, 2012. 

 

The Concept Conflict 
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Various authors defined conflict from their background of experiences. Careful analysis of these 

definitions will show what they have in common. First, they portray inevitability of conflict in 

human affairs. Furthermore, they show key features of conflict situations. It is universally 

acknowledged that conflict is inevitable thus it is every moment occurrence. Many of our 

working definitions stressed that conflict involves interdependent parties who perceived some 

kind of incompatibility between them. According to Coser (1956) social conflict is a struggle 

between opponents over values and claims to secure status, power, position and resources. 

Deutsh (1973) opines that conflict exist whenever incompatibility activities; one party is 

interfering, disrupting, obstructing or in some other way making another party’s action less 

effective. Hocker & Wilnot (1985) define conflict as the interaction of interdependent people 

who perceive incompatible goal and interference from each other in achieving those goals. Pruitt 

and Rubin (1986) say that conflict means perceived divergence of interest or a belief that the 

parties’ current aspirations cannot be achieved simultaneously. Conrad (1991) sees conflict as 

communicative interaction among people who are interdependent and who perceived that their 

interests are incompatible, inconsistent or in tension. Folger et al (1997) sees conflict as the 

interaction of interdependent people who perceive incompatible goals and interference from each 

other in achieving these goals. Diller (1997) defines conflict as any form of confrontation 

between two or more parties resulting from a situation where (these) two or more interdependent 

groups or system of action have incompatible goals. 

 

Conflict according to a Chinese adage is an opportunity to change. This means that conflict is 

neither positive nor negative every time. What determines the way we go about it is our own 

attitude hence the way we approach conflict situations is dependent on our perception of it. 

Furthermore, conflict is a situation in which two or more individual’s desire goals which they 

perceived as being obtainable by one or the other but not both. Each party is mobilizing energy 

to obtain a goal as desired object or situation and each party perceives the other as a barrier or 

threat to obtaining that goal.  

 

Brief History of Orumba 

Orumba is an Igbo compound word derived from two words – Oru- twenty, and Mba- meaning 

Community/Town or people. Literally Orumba means twenty towns. This is a conglomeration of 

twenty autonomous communities across Odo River. Orumba is also known as Ofesiodo. 

According to Igwe Raymond Onyegu the then chairman of Orumba traditional ruler’s council, 

these twenty towns have ben existing before the Aro settlement in Orumba. Hence, culturally, 

the Ndi Eni are counted among the core Orumba town, but politically having gained autonomy 

from their different host communities they are all now regarded as components of Orumba. 

These cultural Orumba communities are - Amaokpala, Omogho, Awa, Ufuma, Akpu, Nawfija, 

Isulo, Ezira, Eziagu, Umunze, Ihite, Ogbunka, Owerrezukala, Nkerehi, Mgbom, Ozu, 

Akpugoeze, Agbudu, Ogboji and Okpeze. Within these Cultural towns, there are two blocks – 
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The Enugwu-Uno and the Mba-Enugwu. The Mba-Enugwu communities are – Owerezukala, 

Ogbunka, Nkerehi, Umunze, Ihite, Ezira, Isulo and Eziagu, while the Enugwu-Uno comprises 

Akpu, Amaokpala, Omogho, Awa, Ufuma, Akpugoeze, Nwafija, Ogboji, Agbudu, Okpeze, Ozu 

and Mgbom. Aros in Enugwu-Uno known as Ndi-Eni gained autonomy whereas those of them in 

Mba-Enugwu could not gain autonomy. Rather, they were integrated into the communities as 

villages or Kindred. Ndikelionwu (an Aro settlement) gained autonomy from Amaokpala and 

Omogho; Ndiowu out-smarted the indigenous Mgbom people and changed community name to 

Ndiowu instead of Mgbom. This is as a result of their early contact with the Whiteman. 

Ndiokpeleze gained autonomy from Ogboji community, while Ndiokoro, Ndiokpareke and Ajalli 

gained autonomy from the people of Ozu. And so, the number of Ndi-Eni (Aro) communities 

that succeed gaining autonomous status from the Enugwu-Uno communities were Ndiowu, 

Ndikelionwu, Ndiukwuenu, Ndiokpareke, Ndiokpeleze, Ndiokoro and Ujari now known as 

Ajalli. 

The spate of independence gained by Ndi-Eni was a consequence of conflict between Chief 

Ezeilo of Akpu and the white men. According to Igwe Romanus Offor, (the traditional ruler of 

Omogho), the white men imprisoned Chief Ezeilo through the instigation of the Aro settlers in 

his community. Returning from prison, he decided not to rule the Aro people in his Kingdom but 

instead gave them lease to stay separate and govern themselves. Having been living with the 

Enugwu-Uno people as one community, Aros shared every community resources in common, 

with the indigenous people like stream, river and sometimes farm land. The autonomy tended to 

exclude the Aros from these natural endowments. Thus, the need to expand and thrive like every 

other citizen gave rise to struggle over land, water and other gifts of nature. More so, before this 

autonomy, Ndi-Eni people and their host communities lived so interwoven that it is difficulty to 

differentiate Ndi-Eni settlement and Enugwu-Uno people and so the exclusion of Aro people 

from Akpu, triggered other Aro settlements in other Enugwu community to seek autonomy by all 

means and eventually majority of them got. And so “I will say that, that is the Genesis of 

frequent struggle and conflict between the Enugu-Uno and the Ndi- Eni all over Orumba Area”. 

Hence in 1911, the famous agreement between the Aros (Ndi Eri) and the Enugwu Uno was 

entered into some of the terms of the agreement include- 

1. That the Aros (Ndi Eni) shall never lay claim to tittle to any Enugwu-Uno land; 

2.  And that they Aros shall be paying an annual token rent of five pounds sterling per 

quarter clan to their Enugwu- Uno landlords.  

Initially they were faithful to this agreement but as time went by, many of the Aro settlements 

abandoned the Agreement, and began trespassing into other areas not given to them. They also 

refused to pay the customary annual rent. Their earlier contact with the whitemen and eventual 

education and political connections gave the Aros an edge over the indigenous Enugwu-uno 

people. But it was one Enugwu-uno community, Akpu, that picked courage and took the Ndi Eni 

settlers in the community to court for defying the terms of the agreement. Hence in 1948, West 
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African Appeal Court WACA gave anomalous decision and upheld the judgment of Onitsha 

High Court presided over by A G Mason who described Aro as itinerant settlers on Akpu and 

should never lay claim to titleship to Akpu and should pay their annual customary rent of Five 

pounds as stipulated by the 1911 Agreement. And so the Ndi Eni people living in Akpu – Ajalli, 

Ndiokpaleke, and Ndiokoro still pay their annual customary rent till date. At least, the payment 

still shows that Ndi Eni are settlers in Orumba regardless of their flamboyant claim of 

connections in the higher places.  

In 1989, the cultural Orumba people alongside with the Ndi Eni who now reside with them as 

autonomous communities were gained local government status with headquarters at Umunze. 

During the creation of Anambra State from Enugu State in 1991,  Orumba was split into two: 

Orumba North and South. The headquarters of Orumba North was situate at Ajailli, an Ndi Eni 

community. This created lots of suspicion, because this new Local Government targeted all the 

Aro settlement in Orumba, with the exclusion of original indigenes like the Akpu people who are 

customary landlord of the Ajallis. Not only that, historically, sociologically and politically Akpu 

and Ajalli people are separate entities but geographically and spatially, you cannot separate the 

two communities because their residential areas are so interlocked with one another. This 

arrangement triggered a lot of protests from the Akpu about the exclusion from Orumba North. 

Some other communities like Ogboji and Onneh also protested but it was the Akpu protest which 

gained the attention of the government more, which made successive Anambra state government 

to set up different commission of inquiry, arbitration panels and committees. Like the panel 

appointed by Navy Captain Joseph Abulu headed by the Anambra State Attorney General/special 

Adviser for justice, another committee was appointed by Governor Chukwuemeka Ezeife headed 

by His Royal Highness Igwe P C Ezenwa (Eze Okpoko of Oba). His Excellency Col. Mike E 

Attah also the Military Administrator of Anambra State, also presented the position of 

Government on boundary adjustment in this matter. All the panels and committees all upheld the 

claim of Akpu to tittleship to the Ajalli and by extension the local government headquarters but 

for the sake of equity suggested that the local government be changed to Ajalli- Akpu as the 

headquarters and by so doing integrate Akpu back to Orumba North instead of leaving her at 

Orumba South which is many kilometres away from Akpu. But in spite of the recommendations 

of all these panels and committees by the state, the Federal Government failed to implement the 

articles of the recommendations and as such in 1993, the people of Akpu and Ajalli recorded a 

very serious violent conflict where lives and properties worth millions of Naira were lost.                      

Social Exclusion and Identity Conflicts 

Social exclusion is a function of class and other identity-based distinctions. The question of nativism in 
Africa assumes political significance with respect to identity-based conflicts in which the bone of 

contention is control over power and resources such as land. In Africa today, identity conflicts are 

exacerbated by the growing poverty of ordinary Africans and the state’s declining capacity for 

development (Njatala, 2015). With the growing reduction in arable and grazing land due to a variety of 
reasons, territorial and land disputes keep multiplying, particularly between pastoralists and 
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agriculturalists and in areas where communal boundaries are either too difficult to establish or contested 

by one of the parties. Consequently, identity conflicts due to social exclusion have increased the level of 

inter-communal violence and ethnic wars, which are defined here as cases of ethnic cleansing and 
genocide. 

Inter-communal Violence 

As indicated above with reference to South Africa, inter-communal violence based on identity 

conflicts takes place between a group that defines itself as the rightful stakeholder and the one or 

those it perceives as intruders. The crisis in the Middle Belt region of Nigeria between 

indigenous groups and the Hausa-Fulani who once dominated them is an excellent example of 

citizenship conflicts in Africa. A great deal of violence has taken place in this region since the 

return to civilian rule in 1999 (Otite & Olawale, 1999). 

Similar confrontations elsewhere revolve around the issue of ethnic citizenship and its 

implications for contemporary economic and political life. In most cases, as exemplified by the 

Dagomba-Kokomba conflict in northern Ghana and the Ife-Modakeke conflict in southwestern 

Nigeria, quarrels about land and chieftaincy rights are often tied to the identity of the  groups 

involved, whether  they are  indigenous to  the  territory in dispute and freeborn, or originally 

migrants or slaves, Olawale (1999).Since community land rights are entrusted with traditional 

rulers as representatives of the ancestors, the recognition of chieftaincy titles in areas where two 

or several groups compete for land has been a major bone of contention. No chiefs, no land. 

Hence the need for each group to have recognized chiefs with a title to land in order to assert and 

affirm their citizenship rights. 

Given its grounding in territorial nationalism and its commitment to pan-Africanism, the 

postcolonial state has a legitimate interest in weighing the claims of indigeneity against those of 

the larger nation in a fair and just manner. It should be able to protect the rights of indigenous 

peoples without denying non-indigenous citizens access to elective office, state employment, and 

land. 

Cursory Look at Akpu/Ajalli Relationship 

The Akpu community is the aboriginal set of people between these two communities. Akpu is 

the branch of Enuguu-uno clan, they share boundaries with Ufuma in the north along Ekwulobia 

– Umunze road and Nawfija in the south along the same road, Ogboji in the east and Mgbom 

(now occupied by Ndiowu) in the West. According to Bureau of Akpu information and history, 

the arrival of Ajalli to Akpu community was occasioned by the destruction of Arochukwu long 

which the British believed to be an indigenous device which continued to flourish slave trade, 

this is popularly known as Aro expedition which happened around 1902-1904. Hence the Aros 

were dispersed, naturally and expectedly to the trade route which they have established along 

Awka and Nri Axis, of which Akpu community lie along the route to these trading centres, they 
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came to settle in Akpu around 1908, after the attempts they made to settle at Ufuma and Nawfija 

(Akpu neighbours) failed. 

Initially, the Akpu and Ajalli communities related as friendly neighbours until around 1911 when 

the expansionistic tendency which has always been the bane of settlers started to manifest. In 

swift reaction to this, the Akpu people in conjunction with the Enugwu-Uno got all the entire 

Aro settlers on their land to sign an agreement in 1911.  

In 1948, despite the item in the 1911 agreement not to lay claim to Akpu land, the Ajalli people 

dragged Akpu people to court claiming tittle to their land. At Onitsha high court presided over by 

Justice A. O. Mason, the suit was dismissed and the judgment described the Ajalli people as 

itinerant Aro settler on Akpu Land and by no means should they lay claim to Akpu lands. Not 

satisfied with A.J. Mason’s judgment, the Ajalli community went to West African court of 

appeal (W.A.C.A), Lagos. WACA upheld the decision of the high court and confirmed Akpu’s 

tittle to the land. Having failed legally to lay claim to the tittle ship on the land they are living, 

the Ajalli resorted to other means available to get themselves settled properly and operate as an 

autonomous community as well as integrate with their host community. Some of these available 

means include political, cultural, social, structural and others. Intermarriage with the Akpu 

community is one the social means of integration with Akpu neighbours. 

Impact of Indigenes/Setters Conflict in Orumba 

Some of the conflicts arising from indigene/settlers relationship include: Land conflicts, inter-

group conflicts, inter-personal conflicts, inter communal, identity conflicts and social exclusion. 

 

Land conflict  

The 1911 customary tenancy agreement specified the areas of land that the Ndi Eni should 

occupy and should not exceed without the permission of Enugwu-uno people, the aboriginal land 

owners. Growth and development being one of the characteristics of human history have always 

resulted to land dispute, land being hitherto, an important factor in development. A reoccurring 

factor in the relationship between Enugwu-uno and Ndi Eni thus has been land dispute. 

Population and growth have made the specified areas allotted originally to Ndi Eni unable to 

accommodate them. The need for expansion most often results to trespass by Ndi Eni into 

Enugwu-uno people’s land. Sometimes as necessity is the mother of invention, threatened by this 

land constraint the Ndi Eni people are more vibrant and robust in different life enterprise as such 

tend to be more financially privileged than most of their Enugwu-uno landlords and ipso facto 

neighbours. Having wealth and other social connection as their backbone, they may arbitrarily 

trespass into the land of their host community, believing that with this social connections they 

may always have their ways. The Enugwu-uno just as every Igbo man will always resist this 

trespass with their last blood. This is because beyond the physical conceptualization, Igbo people 

see land as an object that has spiritual and other implications. Attesting to this, Mr. Okolo 

Uchendu, a tittled man from Ufuma, an Enugwu-uno clan, posited that “we in Ufuma do not 
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perceive land just as a common property but heritage that serves a link between we who are 

living and our forefathers who are dead, it is a common holding and a piece that binds 

generations past, present, and future together. Therefore a trespass into our native land is not 

only a trespass into our material possession but the core of our spiritual existence”. 

 

Responding to this issue of trespass, Mazi Kanu Nwachukwu tried to excuse the Ndi Eni people 

by his words, ”you see my brother we the Ndi Eni people have settled in the Enugwu-uno for 

centuries, we have no other place to call our own than here. We marry and give birth to children 

here and our children will also marry and multiply. The area of land allotted to us is no longer 

enough for the integral development of the people, sometimes we want to buy this land from our 

host communities for one reason or the other, and they will refuse to sell. Having inhabited this 

land for centuries the Enugwu-uno people have to accept us and be more generous with the land 

otherwise, the need for human expansion must always drive some of us and sometimes trespass 

and damn the consequences”. 

 

Most often, these consequences might result to loss of lives and properties, incidences of people 

fleeing from their homes abound in both communities. Ogbuehi Nnabuchi Onyuike, testified to 

have fled from his ancestral land to another village to save his life and family. According to 

Ogbuehi, “we are now living in Uwanato ancestral village of Akpu instead of Umuneve village. 

Land dispute between us and the Ujari resulted to conflicts and we have to flee for safety, so 

many of our members were also affected, some are living with us here, while some fled to other 

communities”. 

 

Social exclusion 

Just as posited by structural theory of conflict, social exclusion is a function of class distinction. 

It is a complex and multi-dimensional process which involves the lack of denial of resources, 

rights, good and services and the inability to participate in the normal relationships and activities 

available to the majority of people in the society where economic, social, cultural, or political 

arenas. This effects both the quality of life of individuals and the equity and proper integration of 

the society as a whole. According to Dr. Emma Obioji, an octogenarian from Akpu, his people 

the Akpu have been socially excluded by the Ndi Eni. The present Orumba North Local 

Government sited at Ajalli an interwoven neighbour of Akpu is a clear exclusion. According to 

him, Akpu community gave Ajalli people, the place they occupy as their home. According to 

1911 agreement, they still pay annual rent of five pounds up till date. But during the creation of 

Orumba North from old Orumba, Akpu and Nawfia were excluded from the new local 

government because of the privileged connection the Ajalli people had with the government. 

This created lots of problem and even led to violent. All efforts made to include these two 

communities proved futile. He further stressed that this social exclusion has some positive effect 

to the people of Akpu; “it made us intensify our effort to educating of our children and made our 

people to be more politically active. 
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Commenting on this incidence, Hon. Justin Uba , a former commissioner from Ajalli posited that 

it was so created because of Ajalli connection with the military government of the day because 

the Akpu community landlords have been lording over the Ajallis because of their tittleship to 

the land . As such, integrating Akpu community into Orumba North will bring more tension in 

the new local government than peace. He equally made a case that the exclusion did not start 

with the Aros, alluding to a case of an Akpu man who was in charge of relief during the Nigerian 

Civil War, who excluded the Ajalli people from the relief package. 

 

Inter-communal conflict  

This refers to the kind of disagreement or feud that occurs between two or more sectarian, 

religious, ethics, community or interest groups. This type of conflicts has often been witnessed 

by the people of Enugwu-uno and Ndi Eni people. Because of modern development and its 

expansive trends, most the Enugwu-uno and Ndi Eni people town now live so interwoven that it 

is difficult for visitors to distinguish the boundaries between Enugwu-uno town and Ndi Eni in 

most quarters. As such, they share most of the natural resources together like, streams, lakes, 

farm lands, forests for fetching of firewood and the likes. Sometimes, struggles to access this 

natural endowement might lead to communal clash. Interacting with Mazi Okereke from Ndi Eni 

he narrated the history he got from his father Ufele Okereke:  

 

We the three Ndi Eni towns, Ujari, Ndiokpalaeke, and Ndiokoro lived with Akpu people as 

a united community, doing everything together, we went to the same stream, we swam in 

the same Aghommiri together, and intermarry. But my father told me that despite this 

common exercises, we knew we were sojourners in the land of Akpu people. The 

community tasks were usually shared between us the visitors and our hosts in turns. What 

brought about the communal conflict, was during the reign of Chief Ezeilo Ezenwaka, as a 

warrant chief. It was the turn of we sojourners to work on the Aghommiri River, a common 

river shared by all. Ujari was the first, as such the work to be done at the river was shared 

into three, Ndiokoro was assigned to make the local bridge wider to allow easy passage of 

man and goods. They finished the work and left, with the joy of having delivered on the 

task allotted to us, some of our friends from the host community brought food and wine as 

a show of appreciation just before we closed. Those who finished their individual portion 

began to feast on the food and drinks. Some who could not control their passion abandoned 

some little work left in their portion and came to join in the feasting.  

 

Mazi Mbonu Uwakwe and his group who were supposed to cover the end of the newly 

constructed bridge left it half done. Unfortunately a colonial District Officer from Awka 

Division was passing while the labourers were feasting and we directed him to follow the 

newly constructed bridge with his motorbike. On reaching the end of the bridge exactly the 

spot left unfinished by Mazi Mbonu and his group, the white man fell inside the river with 

his motorcycle. It took the intervention of few courageous men after to rescue him while 

many fled in fear. When the white man went back he came with the police to arrest the 
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warrant chief, Igwe Ezeilo Ezenwaka. Igwe Ezeilo was detained for more than one month 

and could have stayed more if not for the constant delegation who went to Awka appealing 

for his release.  

 

When Ezeilo came back, he summoned both the host community and we the visitors who 

were his subject and enquired about the people who constructed the bad bridge. They 

unanimously owned up the responsibility instead of singling out Mazi Mbonu and his 

group. In anger Chief Ezeilo decided that Ndi Eni people would no longer be his subjects 

and gave them permission to appoint their own leader, and as a result tried to exclude Ndi 

Eni in most of this natural resources they formerly shared together. That was where the 

clash with Akpu, host community started. Thus, there was struggle for water, land and 

natural endowments in our quest to survive. 

 

Asked about the total feeling of his people about the local exclusion, he answered:  

When we were children, we regularly fought with our Akpu neighbour/host over struggle 

for water, firewood from the forest and so on. But it turned out to be a blessing in disguise. 

This is because threatened by the scarcity of water and other essentials, our people moved 

out earlier than our neighbours in search of greener pasture. To forestall the incessant fight 

in the stream in search of drinking water, our people sank borehole water here and there. 

Some of the neighbours still go far distance to the stream in search of drinking water, but 

hardly would you see any of our people go such long distance again because borehole 

water and other infrastructures of such kind were literally littered in all corners of our 

community. 

 

Loss of Identity and Fraudulent Integration 

This conflict between the Enugwu-uno and Ndi Eni has made some indigenes lose their identity 

willingly or fraudulently by machination of their neighbor.  Sir Dominic Igwe, an nonagenarian 

of Ndiowu community from Nchenu, claimed that he is not an Ndiowu  indigene. Continuing he 

said,  

“I am a native of Mgbom in Enugwu-uno”. When asked as whether Mgbom does not exist again 

in the map of Orumba North Local government Area. He argued thus:  

 

Yes that’s why I told you I am not an Ndiowo man but Mgbom. If you go to the British 

archive today, what you will see in this place we are living when the colonial master met 

us is Mgbom not Ndiowu. Owu is an Aro man (Ndi Eni who came to live in our land as a 

farmer and a trader in black smith material which he collected mostly from Awka area. He 

lived in our land, married lots of wives and became a very rich man. He integrated with the 

culture of our people and became one with us. My father told me that Owu had no problem 

with our people, he helped many indigenes and sponsored marriage expenses for the young 

men. He was known to lend money to people and when you could not pay back he would 

collect your farm land in compensation.  Ignorantly, our people did not care and kept on 
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exchanging land in place of non-defrayed debt. Before long, Owu had acquired a large 

expanse of land through this means. Marrying many wives also entailed a very large family 

which gradually turned into a village, and not just a village but a vibrant village in Mgbom.  

 

Owing to Owu’s wealth and its attendant influence in the society, Owu and his children 

were wholly integrated in Mgbom community. His disguised generosity in Mgbom 

assisting young men in marriage projects, taking many young men and women in Igbo 

apprenticeship system, and settling with substantial token after serving the years covered in 

their agreement, serving as a general community money lender, Owu and his children won 

the heart of Mgbom people that they were given the tittle and privileges reserved for only 

sons of the soil. Before Owu died, because of the experience he gathered from travels and 

his wealth, he trained most of his children early enough in Western education. As such, the 

first educated people in Mgbom were the sons of Owu. As such, most of his sons became 

the white man’s interpreters. Even though they had all these exposure through western 

education, my father told me that we the Mgbom people were never allowed to preside 

over village meetings, or take leadership position in the community because originally 

everybody knows that they are settlers in Mgbom land. When there is a need to represent 

community outside especially issues involving civilization a person from the Owu dynasty 

will be delegated to represent the Mbom community.  

 

It was in such occasion in 1937 according to Sir Dominic Igwe, Mazi Ude a scion of Owu 

went to represent Mgbom town at Awka Division. He went and presented a memo to the 

Eastern Government that Mgbom unanimously agreed to change her name to Ndiowu, 

meaning people of Owu. It was so gazetted.  When our people realized the trick played on 

the entire community, and sent delegates to Awka, we could not receive a fair hearing 

because of the connection of Owu dynasty through western education, as such, everything 

about us has become Ndiowu as such rendering all of us Ndi Eni (Aros) where majority of 

us are not Ndi Eni but Enugwu-uno. But this fraudulent action on us from Ndi Eni because 

of ignorance the Mgbom people triggered some positive action in disguise. This made a lot 

of people to go embrace education and I am sure Ndiowu people have not heard the last of 

us, because our people took this matters court long time ago, they kept on adjoining and 

delaying because of the legal connection of Ndiowu people who are more educated than 

our people. 

 

On another similar incidence, Mr Victor Ihekandu formerly a native of Isuakpu of Enugwu-uno 

willingly left his community and Isuakpu and joined the Ajalli town, a neighbouring Ndi Eni 

town. Asked why he should leave his ancestral home to join an Aro community, he argued that 

the Aros are more liberal while the Isuakpu are still conservative. For him the Ajalli are more 

progressive and philanthropic than his original Isuakpu.  
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When I joined them they welcomed me wholeheartedly and gave me connections that 

made me a successful man today. I want to tell you, it’s not only me that left our 

community to join the Aros, we have up to twenty families who did similar thing.  

 

Mr Odiri Nwambu is an Ndi Eni man from Ndikelionwu who joined the neighbouring Omogho 

town, an Enugwu-uno town. For his case and his siblings who joined Omogho town , their father 

died early and their mother being from Omogho, they spent most of their days at Omogho, 

because they welcomed them readily as their own always. When they grew to maturity and 

demanded from their uncle who had been in possession of their fathers assets since they were 

little, for their inheritance, his uncle Mazi Obu Nwawuibu connived with the elders to disinherit 

them their fathers’ properties.   

 

When we fought to reclaim our fathers’ properties, it became so difficult to the extent my 

life and that of my siblings were threatened and then we went to our mother’s side and they 

willingly accepted us, and gave us a large expanse to inhabit and develop, and so we had 

no option than to join the people of Omogho who gave us love and protection.  

 

Conclusion 

The indigenes/settlers conflict in Orumba, particularly between Enugwu-Uno and Ndi-Eni, 

reflects a broader pattern of communal tensions rooted in historical grievances, competition over 

resources, and identity politics. From 1911 to 1993, these conflicts were shaped by both colonial 

administrative decisions and local dynamics that fueled mistrust and occasional violence. The 

persistence of land-related disputes and struggles for socio-political recognition not only 

undermined development in the area but also weakened the traditional systems of conflict 

resolution. However, the resilience of community members and their occasional efforts at 

peacebuilding suggest a foundation for long-term reconciliation. To prevent future recurrence, it 

is imperative for government agencies, traditional authorities, and civil society organizations to 

promote inclusive dialogue, ensure equitable resource distribution, and document historical 

truths that foster mutual respect among communities. Understanding the past remains critical to 

building a more harmonious future in Orumba and similar regions facing inter-communal 

conflicts. 
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